RV 2.38
rsi: grtsamada (angirasa Saunahotra pascad) bhargava Saunaka;
devata: savita; chanda: tristup

ea\ewaa Wmmwmmmn
Emmﬁawmawé\mw Il R-03¢-09
H’JWEHWQH%H HH@TW lm-“na |
mmwmwmmmwmm|m_och
WWNWWWWWH{Q?H
WW‘IW W%WWWW Il R-03¢-03
o Hl{mﬁaﬂaa—cﬁnwmqmwﬁ
ﬁmqﬂﬁww Hla?naaamn R-03¢-0Y
Hﬁrﬁﬂmwﬁ%{aﬂ(mmﬁm wam |

WW FE"q’ WWWW WW Hl?ﬂT Il R-03¢-04
mm?ﬂ'%f ﬁf@?ﬁ %ﬁg{l‘q’w WWW |

waT av:n lﬂ% E—a\aﬁm@aﬁ o Hﬁ@(a—qw Il R-03¢-0§

_‘ﬂT WWW@ AF a—on—oLan qmw 1a er\cg

EHTFHEP-'QT WWWWWWW Il R-03¢-09

T e aNlaN

?JI'IB\'I‘E&I EPSU]T WWW FITQTq Gl'ﬂTIUT
H”JT Iﬂ?ﬂUET EIGF{EHT WQI\"I'IH\FW \rirl-lll-l chldl _CI\W Il R-03¢-0¢

HWWF{WWWHWE
WHEW@EWW Il R-03¢-09
I T I

Wi Terd aretged: gﬂummmw |
aﬂawwarcﬁmmmwaﬁa = R-03¢-90



amm:aqmaw WWEWWWNI

£l qa\l-_clTﬂTq e ‘-lcllcq\delqu chldi\\rllbl Il R-03¢-93
AnaIyS|s of RV 2.38

aqawaa mewmmm|
a\:raamwlawnaw&wwc\aﬁmmw Il R-03¢-09

Ud u sya devah savita savaya Sasvattamam tadapa vahnir asthat
nanam devébhyo vi hi dhati ratnam athabhajad vitihotram suastad 2.038.01

Interpretation.

“Stood up this God Savitar to move things upward, most constant work he does
to carry [all to summits].

Thus holds he wide indeed the treasure for the gods, making the power of
movement shared [by all] in their wellbeing.”

Savitar is called vahni, the carrier, (from root vah, to carry). Agni, Indra and
Maruts are also called vahni, for they carry the being to the summit of its
consciousness. He also has the treasure for the gods, they all want to have,
the treasure of the Supreme Being and Consciousness, and the power that
moves all towards it is distributed by him among all in their wellbeing. In other
words when the manifestation of the Divine fully takes place it will be in the
form of Wellbeing of All.

Vocabulary:
vanhi, m. any animal that draws or bears along, a draught animal, horse, team RV.

AV. VS. TBr.; any one who conveys or is borne along (applied to a charioteer or rider,
or to various gods, esp. to Agni, Indra, Savitr , the Maruts &c.) RV. AV.; N. of Soma
(as "the flowing or streaming one") RV. ix , 9 , 6 &c; the conveyer or bearer of
oblations to the gods (esp. said of Agni, "fire", or of the three sacrificial fires) RV.
tadapas, mfn. accustomed to that work or to do that RV. ii, 13, 3 and 38, 1 ind. /in
the usual way , v , 47 , 2.

vitihotra, mfn. Jinviting to enjoyment or to a feastib.; invited to a feast (as gods) VS.
viti, 1 f. (dat. vitaye often used as inf.) enjoyment, feast, dainty meal, full draught
&c. RV. advantage, profitib. (L. also light, lustre = gati, prajana, dhavana)
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visvasya hi srustaye deva trdhvah pra bahava prthldpanih sisarti



apas cid asya vrata a nimrgra ayam cid vato ramate parijman 2.038.02

Interpretation.

“Standing high for all to hear and follow [his command], he stretches his arms
forward, having broad arms.

The Cosmic Waters are devoted (attached) to his way of action, vrata a
nimrgra, and the Cosmic Life Force rests in his law in a whirling circle.”

Vocabulary:

srusti, f. obedience, complaisance, willing service;, ind. "willingly, gladly, immediately,
quickly, at once" RV.; confidence in (with gen.) RV. mfn. obedient, willing ib.

nimrgra, mfn. attached or devoted to (loc. with a) RV. ii, 38, 2.

parijman, mfn. (gam) running or walking or driving round, surrounding, being
everywhere, omnipresent (said of the sun, of the clouds, of sev. gods &c.) RV. AV.
(as loc. or ind. all around, everywhere RV.)
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asubhis cid yan vi mucati ninam ariramad atamanam cid étoh
ahyarsinam cin ni ayam avisyam anu vratam savitur méki agat 2.038.03

Interpretation.

“Even though he is moving by the fast steeds now he sets them free! Even he
made the moving thing rest in its movement!

Even he came down to the desire of those who move with the Python and
Night followed the Savitar’s will and the way of his action.”

‘Moving by/with the fast ones he can release them [in his supreme stillness] at
once, in this moment of his eternal time, ninam. Being in the motion it could
stay immobile.

He has descended to the bottom of the Pythons’ desire, and the Night followed
Savitar’s way of action.’

Because Savitar has reached the bottom of that which is desired by the forces
of the Python, the Night is following his way of action.

Vocabulary:

at 1. P.A. atati (Naigh. ; p.atat or atamana}), to go constantly, walk, run RV.
ahyarsu, mfn. g/iding or shooting like a snake (perhaps N. of a bird) RV. ii, 38, 3.
moki, f. “releaser”, night RV. ii , 38 , 3 (Naigh. i, 7).

avisya, f. desire, ardour RV. ii , 38 , 3.

ni-ya P. -yati, to pass over (with a carriage) RV.; to come down to (acc.); to fall into,
incur (acc.);



vrata, n. will, command, law, ordinance, rule RV.; dominion, realm RV. sphere of
action, function, mode or, manner of life, manner, usage, custom RV. &c.

ntinam, ind. now, at present, just, immediately, at once, for the future now then,
therefore (esp. in later lang.) certainly, assuredly, indeed (also in questions e.g. kada
n-, when indeed? kva n-, where indeed?) RV. &c. &c.
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punah sam avyad vitatam vayanti madhya kartor ni adhac chakma dhirah
Ut samhdyasthad vi rtimt adardhar ardmatih savitd deva dgat 2.038.04

Interpretation.

“What was spread out in the vast by Savitar, She (the Night) weaves again
anew, reweaving all; the powerful and wise [Savitar] leaves his work in the
middle, half-done.

Having arisen he stood up holding the seasons apart [of the Sacrificial Year],
Savitar, the God came to us with his Mind full of luminous Rays.”

It is a very mysterious statement: “what was created, spread vi-tatam by
Savitar, the Night, which is clear from the previous verse, is weaving again
totally afresh, and Savitar skillful or thoughtful, dhirah, leaves his action,
Sakma, undone in the middle of his work, finishing half of his work. He is
leaving his work for her to finish, whereas she is re-weaving it again, all what
he has done and completing the other half what he did not complete. The
meaning of this verse is profound. The Night is the doer, the executive power
of all His beginnings. It can be seen as a first imagery of the concept of
Purusha and Prakriti in the later post Vedic literature, where Purusha is seen
as Anumanta, the Sanctioner and Prakriti is the Executrix. This verse is
showing the importance of the work of the Night in the Manifestation of the
Divine. She is re-weaving afresh all what was spread by Savitar, she is
arranging and rearranging all the light and power and bliss which He spreads
out for her to manifest. It also shows a deeper relation of the Lord and Spouse
than that of Purusha and Prakriti in Sankhyaic paradigm, where Purusha is only
Saksin, a Witness. He is also an Anumanta, and ISvara, as Sri Aurobindo
explains it in his vision.

Vocabulary:
Sakman, n. power, strength, capacity RV.; energy, action ib.



nidha, 1. P. A, to put or lay down, deposit, lay up, preserve (A. for one's self) to
intrust, commit, present to (dat. or loc.); put into, fix in (loc., or loc. with antar
ifc.) RV. &c. &c.

samha, 1. A -jihite, (pr. p.-jihana), to rise up RV. Br.; 2. P. -jahati, to /eave
together; to give up , abandon MBh.

adardhar, 3 pers., sing, Intensive (dardharsi) from dhr;

aramati, f. "readiness to serve, obedience, devotion (generally personified as) a
goddess protecting the worshippers of the gods and pious works in general RV. ;
(mfn.) patient; mfn. without relaxation or repose RV. ii , 38 , 4 and viii , 31, 12
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nanaukamsi duriyo visvam ayur vi tisthate prabhavah $6ko agnéh
jyéstham mata siinave bhagam adhad anv asya kétam isitam savitra 2.038.05

Interpretation.

“The Flame of Agni breaking through [the darkness] in his violent marching
forward spreads all over the universal life [expressed as] various dwelling
places [for the dwellers]. The Mother establishes for her Son the best portion
of delight and accordingly the Consciousness is sent by the Lord Savitar.” *

Vocabulary:
Soka, mfn. (Suc) burning, hot AV.; m. flame, glow, heat RV. AV. ShBr.; sorrow,

affliction, anguish, pain, trouble, grief for (gen. or comp.) RV. &c. &c.

durya, mfn. belonging to the door or house RV. m. pl. a residence (cf. Lat. fores)
ib.

okas, n. house, dwelling, place of abiding, abode, home, refuge, asylum RV. AV.
MBh. BhP.

keta, m. (from cit) desire, wish, will, intention ["wealth", "atmosphere, sky" Say.]
RV. VS. TS.; a house, abode BhP.; mark, sign BhP. i , 16 , 34; apparition, shape
Naigh. iii , 9.
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samavavarti visthito jigisur visvesam kamas$ caratam amabhit
$asvam’ apo vikrtam hitvi agad anu vratam savitur daiviyasya 2.038.06

! Griffith’s translation: ‘Through various dwellings, through entire existence, spreads, manifest, the
household light of Agni. The Mother gives her Son the goodliest portion, and Savitar hath sped to
meet his summons.’



Interpretation:

“Again He comes back (=Agni), opening wide, desiring victory! Within all
moving beings he has become [the] Desire!

Having left the imperfect work behind, constant in his aspiration, He moves
ahead, following the Law of the Divine Savitar.” 2

This verse indicates the relations of the Agni and Savitar. Agni is working out
the urging growing consciousness of the Lord from within the creation. But
whatever work he has done he leaves it behind and follows the Law of Action
of the Divine Savitar, introducing a new divine energy into creation.

Vocabulary:
vrt, 1. A; [in Veda also vavartti and [once in RV. vartti] ; to turn , turn round ,

revolve , roll (also applied to the rolling down of tears) RV. &c. &c.

ama, ind. (Ved. instr. fr. ama q.v.) (chiefly Ved.) at home, in the house, in the
house of (gen.), with RV. &c.; together Pan. 3-1, 122; also amanta m. the end, of
the ama (-vasya) night ib.

SasSvat, mfn. perpetual, continual, endless, incessant, frequent, numerous, many
(esp. applied to the ever-recurring dawns) RV. a//, every RV. AV. TBr.
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tvaya hitam apiyam apsu bhagam dhanvanu @ mrgayaso vi tasthuh
vanani vibhyo nakir asya tani vrata devasya savitir minanti 2.038.07

Interpretation.

“In the Waters of Being you have established the watery portion of enjoyment,
and all the seekers of delight move out spreading through the desert in search
of it, and for the bird-souls you have put enjoyment-woods; none can diminish
the establishments of the God Savitar.“?

Two establishments of delight are mentioned here: 1) it is the waters for all
beings seeking after the delight of existence in the desert (unconscious body),
and the 2) is the woods as the embodiment of Soma in matter for the loftier
beings: souls and probably other gods. One is for the desert body to seek its
transformation by the divine rain of heaven, and the other is for the souls
involved in a search of their enjoyment in the embodiment of the Divine. In
other words: one is for the growth of consciousness in the instrumentation of

2 Griffith's translation: “He comes again, unfolded, fain for conquest: at home was he, the love of all
things moving. Each man hath come leaving his evil doings, after the Godlike Savitar's
commandment.

3 Griffith’s translation: The wild beasts spread through desert places seeking their watery share
which thou hast set in waters. The woods are given to the birds. These statutes of the God Savitar
none disobeyeth.



life, mind and body, which were untouched by the Divine, and the other is for
the growth of the soul in the body.

Vocabulary:
dhanvan, n. @ bowRV. &c.; a desert, a waste RV. &c. &c.
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yadradhiyam varuno yoénim apyam anisitam nimisi jarbhuranah
visvo martando vrajam a pasur gat sthasd janmani savita vi akah 2.038.08

Interpetation:

“Stirring constantly in the time of closing eyes, moves Varuna to his origin of
primary waters!

All those who sprung from this dead substance (born in the body) and can see,
come back to their home [as a place of rest]. According to the place they must
occupy, Savitar shaped their kind.” *

It is a description of the creatures, as the souls, living in the darkness, who
cannot totally or constantly stay awakened, for they dwell in the material body
made out of darkness. They need to take rest in their Vraja, Stall, place of
rest, where they can find temporarily refuge from the forces of Inconscient.
So, Savitar makes for everyone a place for this purpose, shaping their births
and their kind according to the place they must occupy in this manifestation of
the Divine in the Darkness. The fact that we must sleep and reconnect with the
source of our innermost being every night is a proof of this supreme
arrangement.

Vocabulary:

yat, 2 ind. (obs. abl. ya) inasmuch as, so far as, as long as, since RV. AV. ; mfn.
going, moving &c. (in RV "travelling", as opp. to ava-sita, "resting").

radhya, mfn. fo be accomplished or performed RV.

yadradhyam, ind. (prob.) as far or as well or as quickly as possible RV. ii , 38 , 8.
nimis, f. winking or twinkling of the eye (cf. a-nimis) shutting the eyes, falling
asleep RV. AV.

anisitam, ind. incessantly RV. ii , 38, 8 and ix, 96 , 2.

jarbhurana, (prob. a secondary form of bhr not in Dhatup.), P.A, bhurati, to move
rapidly or convulsively , stir , palpitate , quiver , struggl/e (in swimming) RV.:
Intens. jarbhuriti (p. jarbhurat, -rana}), to flicker (as fire) ib.

* Griffith’s translation: With utmost speed, in restless haste at sunset Varuna seeks his watery
habitation. Then seeks each bird his nest, each beast his lodging. In due place Savitar hath set each
creature.



martanda, m. "sprung from a (seemingly) lifeless egg", a bird RV. Br. "bird in the
sky", the sun.

vraja, m. (fr. vrj) a fold, stall, cow-pen, cattle-shed, enclosure or station of
herdsmen RV. &c. &c.

sthasas, ind. according to (its) place RV.
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na yasya indro varuno na mitré vratdm aryama na minanti rudrah
na aratayas tam idam suasti huvé devam savitaram namobhih 2.038.09

Interpretation:

“Whose establishment of action cannot be measured out (diminished), by none
of these great godheads: Indra, Varuna, Mitra, Aryaman, Rudra, nor by the
forces of Darkness, who do not know how to give/sacrifice.

Him I call here as The Well-Being, the God Savitar I invoke by my
manifold/integral surrendering.”
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bhagam dhiyam vajayantah puramdhim narasamso gnaspatir no avyah
ayé vamasya samgathé rayinam priya devasya savituh siyama 2.038.10

Interpretation:

“They all (gods) increase his delight and his thought and his fullness here in
the body. May the Lord of the Divine Energy, praised by the souls, protect and
nourish us in our growth.

In the blissful center of the riches, may we become dear to the God Savitar.”

Vocabulary:
gnaspati, m. the husband of a divine wife RV. ii , 38 , 10.

Vajaya, (cf. vaj) Nom. P. A. -yati, -te, (inf. vajayadhyai), to race, speed, hasten,
run, contend, vie RV. to urge on, incite, impel ib. AV. Pan5cavBr. P.; to worship
Naigh. iii , 14; to fan, kind/e (considered as Caus. of va) Paln2. 7-3 , 88.
puramdhi, mfn. (etym. much contested; prob. fr. acc. of 1. or 3. pur and dha,
"bearing fulness" or "bearing a body") prolific, not barren (lit. and fig.), bountiful,
munificent, liberal RV. VS. TS.; liberality, munificence, kindness (shown by gods to
man e.g. RV. i, 5,3 ; 158 2 &c. ; or by man to gods in offering oblations e.g. i,
123 , 6 ; 134, 3 &c. ; also personified as goddess of abundance and liberality e.g.
vii , 36 , 8 &c.)



aye/aye ind. a vocative particle , an interjection (of surprise , recollection ,
fatigue , fear , passion , especially used in dramas , cf. ayi).
samgatha, m. meeting-place , centre RV. TBr.; conflict , war Naigh.
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asmabhyam tad divo adbhyah prthivyas tvaya dattam kamiyam radha a gat
$§am yat stotfbhya apaye bhavati uruséamsaya savitar jaritré 2.038.11

Interpretation:

“Thus should that come to us, given by you, the desired wealth from the earth
and heaven and the waters! May peace be for those you affirm you in their life
and for the friend who helps to reach (the wealth), and for the singer pointing
to the vastness.”

Vocabulary:

api, m. an ally, a friend, an acquaintance RV. VS. (according to Say. on RV. ii , 29
, 4 , from the Caus.) causing to obtain [wealth &c.]; (mfn.) ifc. reaching to,
entering.




